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Abstract
This article explores the meaning and significance of Yahweh’s
promise to heal the land of his people in 2 Chr 7:13–16
within its immediate context and also within the book of 2
Chronicles by exploring how the text is connected
linguistically and thematically with other related texts. It
argues that the meaning of healing in 2 Chr 7:13–16 extends
far beyond the physical healing of the land that results in
agricultural blessings, and the theme of healing plays a
significant role in the Chronicler’s theology of retribution,
repentance, and restoration.

Introduction
Second Chronicles 7:14 is one of the most familiar and favorite verses in
the book of 2 Chronicles, and Yahweh’s promise to heal ( )רפאthe land of
his people in this verse has caught the attention of scholars, preachers,
evangelists, national leaders, and lay people. Yet, it is worth noting that
since there is fluidity in the use of the Hebrew word  רפאin the Old
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Testament, 1 a dispute has arisen regarding the meaning of the clause
(“and I will heal their land”) in v. 14. While some contend that healing
the land in its literary context refers to national healing, spiritual renewal,
and restoring shalom on earth, 2 others assert that Yahweh’s healing in
7:14 refers “not to healing the land politically or morally,” but to “the
physical healing of the land of Israel.” 3 Although previous studies have
examined the meaning of healing in 2 Chr 7:14 within its immediate
context, 4 further exploration needs to be given to how the healing passage
in 2 Chr 7:13–16 is connected linguistically and thematically with other
texts in the book of 2 Chronicles. Thus, this article will investigate the
meaning and significance of 2 Chr 7:14 not only in its immediate context
(chs. 6–7) but also in its larger literary context by exploring potential
textual connections between the healing passage in 2 Chr 7:13–16 and
other related texts within the book of 2 Chronicles.

Immediate Context of 2 Chronicles 7:13–16
Yahweh’s promise to heal the land of his people in 2 Chr 7:14 is found in
the context of his appearance to Solomon (2 Chr 7:11–22). In this text,
which is based on “I Kings 9:2–9 with certain changes,” 5 Yahweh promises
Solomon that he will respond to the people’s repentance and humble prayer
in the temple by forgiving them and healing their land (2 Chr 7:13–16). In
vv. 17–18, Yahweh reaffirms his promise to the Davidic dynasty if Solomon
remains obedient. 6 Yahweh’s promise in v. 14 is also connected with vv.
19–22, which serves as a warning to the disobedient who are not willing to
repent. Kelly’s observation is apt: “The chapter [ch. 7] then concludes in vv.
19–22 by balancing the offer of the gift of restoration in v. 14 with the
threat of divine judgment and rejection for those who refuse to repent.” 7
When 2 Chr 7:11 (“And/when Solomon finished the house of Yahweh
and his house of the king”) is read in conjunction with its parallel text in 1
Kgs 7:1, where the Chronicler states that it took Solomon thirteen years to
complete building his palace, it can be deduced that Yahweh’s response to
Solomon’s prayer in 2 Chr 7:11–22 occurred thirteen years after the
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completion of the temple (cf. 2 Chr 7:11; 1 Kgs 7:1; 9:1–10). 8 The
Chronicler’s record of Yahweh’s response to Solomon in 2 Chr 7:12 (“I have
heard your prayer and have chosen this place for myself as a house of
sacrifice”) suggests that 2 Chr 7:11–22 needs to be understood in
relationship with Solomon’s prayer in 2 Chr 6:12–42 and the temple
dedication in 2 Chr 7:1–11. 9 The Chronicler’s use of the same vocabulary
in Solomon’s prayer that uses second person pronominal suffixes (6:40) and in
Yahweh’s response that uses first person pronominal suffixes (2 Chr 7:15)
signifies that the two chapters (6 and 7) are linked linguistically and
thematically.
Solomon’s Prayer (2 Chr 6:40)
Now, O my God,
let your eyes ( )עיניךbe open
and your ears ( )אזניךattentive
to the prayer of this place

Yahweh’s Response (2 Chr 7:15)
Now
my eyes ( )עיניwill be open
and my ears ( )אזניattentive
to the prayers offered in this place

The above linguistic and thematic connections suggest, therefore, that
Yahweh’s response to Solomon’s dedicatory prayer in 2 Chr 7:13–16 needs
to be examined within its immediate context (chs. 6–7). Furthermore, in
order to understand how the text (2 Chr 7:13–16) functions within the
book, we will further examine how it is connected with other related texts
by observing their linguistic and thematic connections within the book.

2 Chronicles 7:13–16 within Its Larger Literary Context
The Disasters as Yahweh’s Chastisement (2 Chr 7:13)
In 2 Chr 7:13, the Chronicler identifies the three disasters (drought, locust,
and pestilence) that will threaten the people’s well-being on the land as
Yahweh’s tools to chastise his people (cf. 6:26–28). 10
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v. 13a When I shut up ( )עצרthe heavens so that there is no rain ()מטר
v. 13b and when I command the locust ( )חגבto devour the land
v. 13c and if I send pestilence ( )דברamong my people
Klein contends that the Chronicler intentionally “omits the references from
chap. 6 to war, defeat, or exile that were in the Vorlage” and mentions only
three disasters that “could typically affect postexilic Judah.” 11 However, as
Williamson has noted, the three disasters mentioned in 7:13 should be
regarded as representative of all the disasters mentioned in Solomon’s prayer
in ch. 6, 12 because in 7:19–22, the Chronicler picks up the theme of the
exile mentioned in 6:36–39 and warns the audience that Yahweh will
remove them from his land if the people forsake his commandments. In the
following, we will examine how the three disasters in 2 Chr 7:13 function
within its immediate context and how they can shed light on a better
understanding of the concept of healing in v. 14.

Drought in 2 Chronicles 7:13a
In the Old Testament, the verb עצר, “shut up” or “retain,” is used to depict
the stopping of a plague, the heavens withholding rain, and the womb being
withheld from conception. 13 The disasters (drought, locusts, and plagues)
mentioned in 7:13 harken back to Solomon’s prayer in the previous chapter
(ch. 6). 14 When the clause (“When I shut up [ ]עצרthe heavens so that there
is no rain”) in 7:13a is read in relationship with 6:26a (“because they have
sinned against you”), it is evident that Yahweh’s shutting up of the heavens
that results in no rainfall in 7:13 is caused by the people’s sin against
Yahweh. In the Old Testament, adequate rainfall was depicted as a sign of
God’s blessing to those who obey his commandments (Lev 26:3–4; Deut
11:13–14) and the withholding of rain was “a sign of divine anger” to those
who are not willing to repent or turn to Yahweh (Deut 28:23–24; Jer 3:3;
5:23–24). 15 If the Israelites turn away from Yahweh, his anger will burn
against them and he will shut up the heavens so that it will not rain and the
ground will yield no produce. As a result, they will soon perish from the
142F
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good land (Deut 11:16–17) because rainfall is Yahweh’s reward for the
obedient and drought is his punishment for the disobedient. 16
Concerning the relationship between the Israelites’ behavior and their
land in the Old Testament, Wright observes, “Israel’s behavior on the land
determines Yahweh’s response to Israel in the land, and the land will
respond to both. The king’s just and benevolent government, for example,
would bring environmental and agricultural benefits to the land (Ps 72:2–4,
12–16). But the people’s social evil made the land mourn (Hos 4:3).” 17 In 2
Chr 6:26–28, Solomon’s prayer indicates that when the people pray ()פלל
to Yahweh and turn ( )שׁובaway from their sin (6:26), Yahweh will forgive
( )סלחtheir sins and grant rain ( )מטרupon the land (6:27). It is worth
noting that the verbs “pray,” “turn,” and “forgive,” and the noun “rain” in
6:26–27 are also used in Yahweh’s response to Solomon’s prayer in 2 Chr
7:13–14 where Yahweh says, “When I shut up the heavens so that there is
no rain ()מטר, . . . If my people humble themselves, and pray ( )פלל. . . turn
( )שׁובfrom their wicked ways, then I will hear from heaven, and I will
forgive ( )סלחtheir sin and will heal their land.” Thus, when the people’s
response and Yahweh’s healing of the land in 2 Chr 7:13–14 are seen in
relationship of Solomon’s prayer in 6:26–27, it is apparent that Yahweh’s
promise to heal the land in 7:14 may refer, but not limited, to Yahweh’s
sending of the rain that will result in an agricultural blessing to his people
who humble themselves, pray to him, seek his face, and turn from their
wicked ways.

Locust Devouring the Land in 2 Chronicles 7:13b
In the Old Testament, there are different Hebrew words used for “locust” or
“grasshopper” (חגב, ארבה, חסיל,  גזםetc.). 18 While the Hebrew word חגב
(“locust”) is used in 2 Chr 7:13, a different Hebrew word for “locust” ()חסיל
is used in 2 Chr 6:28, where some of the covenant curses in Deut 28 are
listed: “famine (v. 48), pestilence (v. 21), blight and rust (v. 22) and locust
(v. 38).” 19 Just as the locust plague ( )ארבהis used as Yahweh’s punishment
upon the land of Egypt in Exod 10:3–19, a locust plague ( )חסלis also used
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as Yahweh’s punishment for his people who lapse into covenant disloyalty
(Deut 28:38, 42). 20 In the same vein, in 2 Chr 7:13, the Chronicler also
depicts the locust ( )חגבas Yahweh’s instrument to chastise his people.
In Joel 2:25, it is announced that Yahweh would repay for the years in
which the locust had eaten. Yahweh promised to compensate them for their
losses during the invasion of the locusts that are identified as Yahweh’s army
(2:11, 25). 21 In Joel 2:26, Yahweh further promises, “And you will surely
eat in plenty and be satisfied and praise the name of Yahweh your God, who
has dealt with you wondrously. And my people will never be ashamed.”
Here, the concept of eating plenty and being satisfied in 2:26 reverses the
concept of food deprivation in 1:16 because “those who had formerly
suffered from a shortage of food (1:16) would eat in plenty and be satisfied”
(2:26). 22 Similarly, in 2 Chr 7:13–14, if Yahweh’s people humble
themselves and pray to him and seek his face, he promises to heal their land
(v. 14), implying that Yahweh will not only compensate what the locust
would have eaten in the land but also bring agricultural blessings to them (v.
13). Seen in this light, the healing of the land in 2 Chr 7:14 may refer not
only to Yahweh’s removal of the locus from the land but also the restoration
of its agricultural blessings to its fullness.

Pestilence in 2 Chronicles 7:13c
In the Old Testament, the word “( דברpestilence”) is usually depicted as “a
divinely sent punishment for disobedience” and “it can come upon the
people of Israel, foreign nations (Ex. 9:15; Ezk. 28:23), groups (Jer. 42:17,
22; 44:13) or individuals (Ezek. 38:22).” 23 R. K. Harrison notes that the
Hebrew word  דברin 2 Chr 7:13c may refer to “bubonic plague,” which is
one of antiquity’s most dreaded febrile diseases, and the “prospect of
bubonic plague (Lev 26:25; Num 14:12) was one of the most serious threats
that God could level against disobedient Israel.” 24 In Exod 9:3, Yahweh
sent pestilence ( )דברupon the Egyptians’ livestock in the fields such as
horses, donkeys, camels, herds, and flocks as his punishment (cf. Ps 78:48–
50). In Leviticus 26, it is stated that Yahweh would send pestilence ()דבר
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among his people if they failed to do his commandments (Lev 26:14, 25).
Further, in Num 14:11–12, Yahweh said to Moses that he would strike the
Israelites with pestilence ( )דברas a punishment for their distrust and
disobedience. In 1 Chr 21:10–12, it is also worth noting that Yahweh’s
sending of pestilence ( )דברupon the land is described as one of the possible
punishments as Yahweh’s chastisement for David’s folly of numbering of
Israel. 25 Thus, seen in light of the above observations, it is evident that the
pestilence ( )דברin 2 Chr 7:13 serves as Yahweh’s instrument to chastise his
people who are disobedient and the pestilence would negatively affect the
health and well-being of the disobedient. When Yahweh’s promise of
healing in v. 14 is seen in relationship with v. 13, it stands out that Yahweh’s
promise to heal the land of his people in v. 14 will reverse the situation in v.
13 by healing the physical sickness of his people and their livestock. In v.
14a, Yahweh provides a way for his people to receive forgiveness and healing
from him.

Repentance and Healing in 2 Chronicles 7:14
v. 14a If my people who are called by my name humble themselves
and pray and seek my face and turn from their wicked ways
v. 14b then I will hear from heaven and will forgive their sin
and I will heal their land

“My People Who Are Called by My Name”
In Lev 19:34, the Israelites were instructed to treat the foreigners residing
among them as their native born and to love them as themselves. While the
absence of the term “foreigner” ( )נכריin 2 Chr 7:14 may indicate the
Chronicler’s emphasis on Yahweh’s ownership of Israel, 26 Solomon’s prayer
in 6:32–33 indicates that Yahweh would answer the prayer of a “foreigner”
( )נכריwho comes and prays toward the house of Yahweh, implying that
“anyone who acknowledges God’s name and authority may pray with the
same confidence of a hearing.” 27 This view is supported by the phrase “on
whom my name is called” or “who are called by my name” in 7:14a,
154F
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signifying that “the invitation is explicitly extended to all who call upon the
name of Yahweh” (Joel 2:32; Acts 2:21; Rom 10:13; Zeph 3:9; 1 Cor 1:2). 28
Thus, although the phrase (“ )אםmy people” in 2 Chr 7:14 refers primarily
to ethnic Israel as Yahweh’s own people, the phrase “who are called by my
name” signifies that the recipients of Yahweh’s response and blessings may
encompass all who call upon Yahweh’s name.
In Joel 2:32a (Heb. 3:5), those who will experience Yahweh’s
deliverance are identified as “all who will call on the name of the Lord.” In
the Targum, it reads, “But everyone who prays in the name of Yahweh shall
be delivered.”29 Based on Gen 4:26; 12:8; 13:4; 1 Kgs 18:24; Ps 116:17;
and Zeph 3:9, Stuart interjects with a specification, however, “to call on the
name of Yahweh” means “not merely to pray to him, but to worship him
consistently and presumably exclusively.” 30 Accordingly, Crenshaw contends
that in ancient usage, calling upon the name of Yahweh is synonymous with
worshiping him (cf. Gen 4:26; 12:8). 31 Similarly, in 2 Chr 7:14, the people
who are called by Yahweh’s name (“on whom my name is called”) are
identified as those who humble themselves, pray to Yahweh, seek his face,
and turn from their wicked ways.
In Isa 56:1–8, true membership of Yahweh’s new community who will
experience Yahweh’s salvation and his deliverance is not determined by race
or nationality but by maintaining justice and righteousness, keeping the
Sabbath, temple worship, sacrifices, and prayer as a sign of keeping
Yahweh’s covenant. 32 In Isa 56:6, the prophet announces that the foreigners
who are loyal to Yahweh can be a part of Yahweh’s servants. Therefore, in this
context, “[i]t is not genealogy but character that marks the servants of God”
(Isa 56:1–8). 33 While Isaiah 40–55 frequently identifies the servant with Israel
(e.g., 41:8; 44:1; 45:4), in Isaiah 56–66, the identity of the servants “become
restricted to those who are obedient to YHWH’s commandments.” 34 In the
same vein, the Chronicler, being a post-exilic writer, also views those who will
experience Yahweh’s forgiveness and healing as Yahweh’s people who
appropriately respond to his invitation by humbling themselves, praying to
him, seeking his face, and turning away from their wicked ways (2 Chr 7:14).
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When 2 Chr 7:14 is read in relationship with 2 Chronicles 36, it is worth
noting that while Zedekiah and the people of Judah were Yahweh’s covenant
people (Israel), the Chronicler reports that “there is no healing” for them
because they refused to humble themselves before Yahweh. This implies that
for the Chronicler, not all Israelites but only those who humbly repent and
submit to Yahweh will experience the healing promised in 2 Chr 7:14.

“Humble Themselves”
The verb  כנעin its Niphal form can be translated as “be subdued,” “be
humbled,” or “humble oneself.” 35 In 2 Chr 7:14a, the verb “humble
themselves (Niphal)” denotes a key idea of the Chronicler’s theology,
“humility before God” and “submission to his will.” 36 While the verb form
of  כנעoccurs thirty-six times in the Old Testament, fifteen instances relate
to the action of a king in submission of himself and Israel to God. Whereas
kings who submit themselves to Yahweh’s sovereignty are exalted, severe
affliction is imposed upon those who are not willing to submit to his
kingship. 37 In 2 Chronicles 12, the same verb  כנעis used to depict how
Rehoboam and the princes of Judah humbled themselves before Yahweh,
and as a result, Yahweh no longer destroyed them, but granted them
deliverance from the hand of the king of Egypt (12:6–8). McConville
interprets 2 Chr 7:14 in light of 2 Chronicles 12 and argues that in this
context, “humbling implies a changed attitude with regard to oneself, a
renunciation of some wrong course which had been determined upon and
which involved an arrogant rejection of God.” 38 Similarly, Hill observes that
the verb “humble” means “to subdue one’s pride and submit in self-denying
loyalty to God and his will (cf. Lev. 26:41).” 39 It is worth noting that in 2
Chr 30:11, the same verb “humble” is also used in relationship to some men
of the northern tribes (Asher, Manasseh, and Zebulun) who humbled
themselves ( )כנעand came to Jerusalem to Hezekiah’s invitation to return to
Yahweh and renew festival worship in the reopened Jerusalem temple (30:1–
11). 40 In this context, “humbling oneself is the first step of repentance
according to Solomon in 2 Chr 7:14” and the northerners’ coming to
167F
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Jerusalem denotes their humbleness and willingness to return to Yahweh
(30:8–11). 41 Hezekiah’s prayer for the people who set their hearts on
seeking God (30:19) and Yahweh’s healing of the people in 2 Chr 30:19–20
signify that Yahweh’s promise to heal the land of his people who humbly
repent and seek him in 2 Chr 7:14 is fulfilled in 2 Chr 30:20. 42 This
implies that humbleness before Yahweh is a prerequisite for receiving
forgiveness, spiritual restoration, and deliverance.

“Pray”
In 2 Chr 7:14, the people’s humbling themselves in repentance is closely
associated with praying ( )פללto Yahweh. Hill notes that “pray” ( )פללin this
context refers to “a shameless acknowledgment of personal sin and a plea for
God’s mercy, much like that of David’s prayer of repentance (cf. Ps. 51:1–
2).” 43 In 2 Chr 33:10–13, the Chronicler records the repentance and prayer
of Manasseh and Yahweh’s restoration. When Manasseh did evil and refused
to pay attention to Yahweh’s words, he brought judgment upon Manasseh
and the Assyrians brought him to Babylon (vv. 10–11). In his distress,
Manasseh humbled himself and prayed ( )פללto Yahweh in the land of his
captivity (vv. 12; cf. 7:14). The Chronicler records that when Manasseh
prayed ( )פללto him, Yahweh was moved by his entreaty and listened to his
prayer and brought him back to Jerusalem and to his kingdom (v. 13). In 2
Chronicles 32, the Chronicler also records how the prayer ( )פללof Hezekiah
and the prophet Isaiah resulted in Yahweh’s deliverance from the Assyrians
(32:20–23). When Hezekiah was sick, he prayed ( )פללto Yahweh who
responded to his prayer with a miraculous healing (32:24). 44 In 2 Chr
30:18–20, as has been noted above, Hezekiah prayed ( )פללfor the
northerners who had not cleansed themselves and yet ate the Passover,
saying, “May the good Lord (Yahweh) pardon everyone who sets his heart
to seek Yahweh.” The Chronicler records that Yahweh heard Hezekiah’s
prayer and healed the people (30:20). In this context, praying to and
seeking Yahweh resulted in forgiveness and spiritual restoration.
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“Seek My Face”
In the Old Testament, “God as the object of bqs [“ בקשׁseek”] appears about
30 times,” 45 and in 2 Chr 7:14, seeking Yahweh’s face signifies “the desire
to determine what precisely God requires in terms of standards and of lifedirection.” 46 In 2 Chr 11:16, the Chronicler accounts “how lay Israelites
followed the example of the priests and Levites by dedicating their hearts to
seek ( )בקשׁYahweh the God of Israel and to sacrifice to Yahweh the God of
their ancestors.” 47 The same word ( )בקשׁis also used in relationship with
“seeking” Yahweh during the time of Asa. In 2 Chronicles 14–15, the word
 בקשׁis used interchangeably with another Hebrew word for “seeking”
()דרשׁ. In 14:4, Asa commanded the people of Judah to seek Yahweh and to
obey his laws and commands. Thompson notes that seeking God in this
context “involved more than a specific act of seeking God’s help and
guidance but stood for one’s whole duty toward God (v. 7; 15:2, 12–13).” 48
In 2 Chr 15:1, the Chronicler records that the spirit of God came upon
Azariah and exhorted King Asa to seek ( )דרשׁYahweh (15:2) by recounting
how the Israelites turned ( )שׁובto Yahweh and sought him and how he was
found by them. Thus, Asa and the people sought Yahweh with all their
heart (v. 12), and as a result, Yahweh gave them rest (v. 15) and there was
no more war until the thirty-fifth year of Asa’s reign (v. 19). In this context,
seeking Yahweh is closely linked with rest and peace in the people’s land.

“Turn from Their Wicked Ways”
The verb “turn” ( )שׁובfrequently appears in Solomon’s prayer (6:24, 26, 37,
38). Just as 2 Chr 7:13–14 associates turning to Yahweh with prayer, which
will result in Yahweh’s forgiveness and restoration, in Solomon’s prayer,
turning to Yahweh is linked with prayer that will result in Yahweh’s
forgiveness and deliverance of his people (Israel) from national defeat and
captivity (v. 24–25, 37–39), and his provision of rain (vv. 26–27; cf. 7:13).
As has been noted above, the verb “ שׁובturn” is associated with “ בקשׁseek”
in 2 Chronicles 15, where the Spirit-empowered prophet, Azariah, exhorted
king Asa to seek Yahweh by recounting how Israel turned to and sought
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Yahweh (vv. 1–4). In this context, turning or repentance ( )שׁובsignifies
turning away from detestable idols and turning toward Yahweh and seeking
him whole heartedly. The same verb  שׁובis also used in Hezekiah’s
exhortation to the people of Israel to turn to Yahweh by coming to the
sanctuary and serving him so that he will also return to them and restore
them back to the land (30:6–9). It is worth noting that the Chronicler also
uses the verb “( שׁובturn”) in a negative context where Zedekiah hardened
his heart against turning to Yahweh. 49 In this context (36:13–15),
Zedekiah’s refusal to turn to Yahweh is closely linked with the priests’ and
the people’s unfaithfulness, defiling the house of Yahweh, mocking his
messengers, and despising his words, provoking Yahweh’s wrath, which led
to the destruction of the temple and Jerusalem, and exile to Babylon (vv.
17–21). Here, refusing to turn to Yahweh resulted in his wrath that “rose
against his people until there was no healing” (36:26). In sum, for the
Chronicler, while turning toward Yahweh brings restoration and peace in
the land (15:1–15), refusal to turn to Yahweh resulted in his wrath that led
to disasters, destruction, and exile (36:13–21).
176F

Yahweh’s Response in 2 Chronicles 7:14b
Concerning the relationship between 2 Chr 7:13 and 7:14, Merrill observes,
“The remedy for national sin and its resultant drought, locust infestation,
and plague (Heb.  )דברwas for God’s people” to humble themselves, pray,
seek Yahweh’s face, and turn from their sin so that Yahweh will hear,
forgive, and heal “both people and the ravaged land (v. 14).” 50 In the Old
Testament, the verb “( סלחpardon,” “forgive”) is used sparingly and in all
instances, the subject of the verb (“pardon,” “forgive”) is God, implying
that the connotation of  סלחis “an act of pardon by God alone.” 51 In 2 Chr
7:14, the verb “forgive” ( )סלחis closely linked with “heal” ()רפא. In this
context, forgiving and healing are described as the work of Yahweh who
hears and responds to his people who humble themselves, pray, seek his
face, and turn from their wicked ways. In Solomon’s prayer (6:24–25), a
national defeat of war is depicted as a result of the people’s sin against
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Yahweh. In this context, Yahweh’s forgiveness of the sin of his people who
turn and pray to him is associated with his restoration of the people from
exile to their home land. Likewise, in 2 Chr 6:36–39, Solomon prays that
when the people, who have been “carried away captive to a land far or near,”
would repent and pray toward their land and temple, even from the land of
their captivity, Yahweh would forgive his people. The clause “if they repent
with all their heart and with all their soul in the land of their captivity” in 2
Chr 6:38 implies that Yahweh would respond to his people’s repentance and
prayer offered not only in the land of Israel or in the temple Solomon built
but also in a foreign land, implying that Yahweh is sovereign over the
nations. Thus, when Yahweh’s promise to forgive his people in 2 Chr 7:14
is read in relationship with Solomon’s prayer in 6:24–26, 36–39, it can be
deduced that Yahweh’s promise to heal the land in 2 Chr 7:14 may refer not
only to the agricultural restoration but also to Yahweh’s restoration of his
people to the promised land. 52

“And I Will Heal Their Land” (7:14c)
It has been argued that Yahweh’s promise to heal ( )רפאthe land in 2 Chr
7:14 refers only to “the physical healing of the land” and the restoration
of agricultural blessings. 53 Based on Deut 11:16–17 that mentions
Yahweh’s wrath resulting in drought and no fruit in the land, Taylor
argues that healing the land in 7:13–15 “relates specifically to the
judgment of drought.” 54 Whereas Taylor correctly observes that the
drought and locust will threaten the well-being of the people by causing
the land to produce no fruit in v.13a and b, he fails to recognize that the
pestilence ( )דברwill negatively affect the health and well-being of the
people and their animals. Thus, if Yahweh’s promise to heal the land in
v. 14 functions as his answer to v. 13 where drought, locust, and
pestilence are depicted as Yahweh’s punishments, then it may be
deduced that healing the land in v. 14 refers not only to the restoration
of agricultural blessings but also encompasses healing of the physical
bodies of the people and their animals.
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In 2 Chr 30:18–20, the same word  רפאis used to depict Yahweh’s
healing of the people of Ephraim, Manasseh, Issachar, and Zebulun in
response to Hezekiah’s prayer. While the unclean were not allowed to
celebrate the Passover (Num 9:6), the Chronicler records that Ephraim,
Manasseh, Issachar, and Zebulun, who had not cleansed themselves, were
not excluded from eating the Passover because of Hezekiah’s intercessory
prayer. 55 It is worth noting that all of the verbs (“humble themselves,”
“pray,” “seek,” “turn,” “forgive”), which are used in relationship to Yahweh’s
response to Solomon in 7:14, are also used in Hezekiah’s reign: “turn”
(30:9), “humble themselves” (30:11), “pray,” “forgive,” (30:18, 20), “seek”
(30:19), “hear,” and “heal” (30:20). This implies that Hezekiah’s Passover in
30:1–20 alludes to Solomon’s prayer in 7:14. 56 When Hezekiah invited all
Israel and Judah to come to the house of Yahweh in Jerusalem to celebrate
the Passover, some of the people humbled themselves (30:11) and returned
to Yahweh (30:9), setting their hearts to seek Yahweh (30:19). Hezekiah
prayed for them and God healed ( )רפאthem (30:20). 57 Selman observes
that Hezekiah’s intercession signifies that “God honours prayer requests
offered in the spirit of Solomon’s dedicatory prayer (6:18–42; 7:12–16) and
that prayer can overcome any formal deficiency in religious practice.”
Yahweh’s acceptance of Hezekiah’s prayer is evident in 2 Chr 30:22 where
Yahweh healed ( )רפאthe people, “fulfilling his promise in 2 Chr 7:14.” 58 In
this context, Yahweh’s healing of the people does not likely refer to healing
their physical sickness, rather it “likely refers to Yahweh’s pardoning their
disobedience and cultic uncleanness.” 59 Thus, Yahweh’s healing in 2 Chr
30:20 is “God’s direct answer to Hezekiah’s request for forgiveness and thus
“primarily of a spiritual nature.” 60 Hill aptly observes that Yahweh’s healing
“in this context should be understood as spiritual restoration and social
reconciliation, as the covenant relationship with God has been renewed and
elements of the northern and southern tribes are reunited in true
worship.” 61
There are some more references in the book of 2 Chronicles where the
verb form ( )רפאand noun form ( )מרפאoccur. In 2 Chr 22:6, the Niphal of
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 רפאis used in relationship with Jehoram (Joram) of Israel who was
wounded in the battlefield (“And he turned back to be healed [Niphal] in
Jezreel because of the wounds which he had received at Ramah” [2 Chr
22:6]). In this context, the verb “healing” ( )רפאsignifies the physical
healing and restoration of Jehoram. In 2 Chronicles 36, the noun
form “( מרפאhealing,” “cure,” “health”) is used in relationship with
Zedekiah who refused to humble himself ( )כנעbefore Jeremiah the prophet,
who spoke from the mouth of Yahweh (36:12), and also with the leaders,
the priests, and the people of Judah (36:14) who despised the words of the
messengers of God (vv. 14–16). Williamson notes that in 36:16, the word
healing ( )מרפאis “another echo of 7:14, where the same word is translated
‘heal (their land).’” 62 Although Yahweh promised Solomon and his people
that he would heal their land if they humble themselves, pray to, seek
Yahweh’s face, and turn from their wicked ways (7:14), the Chronicler
records that Zedekiah and the people of Judah refused to humble
themselves and listen to the messengers of God (36:12–14). Consequently,
Yahweh’s wrath aroused against them and “there was no healing” ( )מרפאfor
the people of Judah (36:16). The immediate context indicates that Yahweh’s
wrath results in the destruction of Jerusalem and the exile (vv. 17–21).
Selman argues that the clause “there is no healing” in v. 36 “implies the
cancellation of God’s promise to heal his land and that therefore even prayer
will be utterly useless (2 Ch. 7:14; c. 30:20).” 63 Contrary to Selman’s view,
however, it is more likely that the clause “there is no healing” in 36:16 does
not cancel Yahweh’s promise to heal the land in 7:14, rather it picks up the
theme of healing in 7:14 and implies that even though Yahweh’s promise to
heal the land in 7:14 is made to all Israel, only those who humbly repent
and seek and pray to him will experience the promise of healing and
restoration.
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Yahweh’s Affirmation of the Temple (7:15–16)
In 2 Chr 7:15, Yahweh said to Solomon, “Now my eyes ( )עיןwill be open
and my ears ( )אזןattentive to the prayer ( )תפלהthat is made in this place
()המקום הזה.” When this verse is read in relationship with Solomon’s prayer
in 6:40, “Now, my God, let your eyes ( )עיןbe open and your ears ()אזן
attentive to the prayer of this place” ()המקום הזה, the linguistic connections
between the two verses denote that Yahweh’s promise in 7:15 functions as
his answer to Solomon’s prayer in 6:40. Seen in this light, the prepositional
phrase “in this place” ( )המקום הזהin both references refers to the house of
Yahweh, the temple that Solomon built (6:20, 21, 26; 7:12), implying that
Yahweh will respond to his people’s prayer offered at Solomon’s temple. 64
This view is further supported by 7:16 where Yahweh declares, “For now I
have chosen and sanctified this house that my name may be forever. My
eyes ( )עיןand my heart ( )לבwill be there for all time.” Based on this, it has
been argued that “prayer and repentance were not a private affair; worship
was expected to take place among the people who were called by God’s
name.” 65 This statement appears to be correct when 7:13–15 is read in the
context of Solomon’s prayer in ch. 6.
It is worth nothing, however, that when the passage is read within its
larger context, it is evident that for the Chronicler, prayer and repentance
are both private and corporate, and Yahweh’s response to his people’s prayer
is not limited to the temple alone. This is particularly evident in the
Chronicler’s depiction of Manasseh’s repentance and prayer when he was
captured and brought to Babylon (33:10–13). Yahweh used the Assyrians as
his instruments to chastise Manasseh, who did evil things and refused to pay
attention to Yahweh’s words (2 Chr 33:1–10). The Chronicler records that
when Manasseh was in distress, he humbled himself ( )כנעbefore God and
prayed ( )פללto him. Then God was moved by his entreaty, and heard ()שמע
his plea, and brought him again to Jerusalem into his kingdom (33:12–13).
As Klein has observed, Manasseh’s entreating Yahweh’s favor, humbling
himself, and prayer, followed by Yahweh’s granting of his prayer in 33:12–
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13, “follow closely the outline described by Yahweh in response to
Solomon” in 7:14: “If my people on whom my name is called humble
themselves, and pray and seek my face and turn from their evil ways, then I
will hear from heaven and forgive their sins and heal their land.” 66 Thus,
when Manasseh’s (individual) prayer, repentance, and humbling himself are
seen in relationship with Yahweh’s response to Solomon’s prayer in 7:14, it
stands out that for the Chronicler, prayer and repentance can/should be
done not only at the temple as God’s people as a community (corporate),
but also as an individual (private) in a foreign land. While Yahweh’s
response to prayer and repentance is closely associated with the temple or in
Jerusalem, which Yahweh has chosen in chs. 6 and 7, it is not limited to the
temple or Jerusalem alone because God responded to Manasseh’s prayer in a
foreign land, Babylon (33:10–13).

Conclusion and Implications
In this article, we have investigated the meaning and significance of
Yahweh’s promise to heal the land of his people in 2 Chr 7:13–16 within its
immediate context and also within the book of 2 Chronicles by exploring
how the text is connected linguistically and thematically with other related
texts. Our study leads us to the following conclusions.
First, while the Chronicler emphasizes the significance of the temple in
Solomon’s prayer (ch. 6) and Yahweh’s response to Solomon (ch. 7), his
record of Manasseh’s humble repentance and prayer in Babylon, the land of
his captivity, in 2 Chr 33:10–13 implies that Yahweh’s ability to respond to
the prayer of his people is not limited to the temple and Jerusalem.
Yahweh’s chastisement of Manasseh through the Assyrians, who brought
him to Babylon, and his restoration of Manasseh from Babylon to Jerusalem
(33:1–13) signify Yahweh’s sovereignty over the nations and his people.
Second, and related to the first, at the book level, 2 Chr 7:13–16
functions to promote the theme that Yahweh is sovereign over creation, the
nations, and his people because he has the power to use natural disasters
(drought, locust, and plague; v. 13; cf. 6:26–28) and powerful nations such
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as Egypt (12:1–5), Assyria (33:10–11), and Babylon (36:11–21) as his
instruments to bring judgment upon his own people as a divine
chastisement, and he also has the power to bring healing, deliverance,
restoration, and wholeness to his people and to their land when they
humbly repent, pray to, and seek him (7:14;12:6–7; 32:20–23; 33:12–13).
Thus, in the book of 2 Chronicles, the theme of healing plays a significant
role in the Chronicler’s theology of retribution, repentance, and restoration.
Third, whereas the promise of healing was made to Israel as Yahweh’s
covenant people (7:14), not all Israel, but only the penitents who humble
themselves, pray to, and seek Yahweh and turn to him experienced his
healing and restoration, which Yahweh promised in 7:14 (cf. 12:6–7; 15:1–
15; 30:11–20; contra 36:11–21). Throughout the book, the Chronicler
presents that humble repentance and seeking Yahweh lead to healing and
restoration, but stubbornness and refusal to turn humbly to Yahweh lead to
his wrath and chastisement. Therefore, within the book of 2 Chronicles, the
Chronicler’s description of the disasters as Yahweh’s chastisement of his
people in 7:13 and his promise to heal their land that is contingent on the
people’s response in 7:13–16 function as both a warning and exhortation to
his post-exilic audience to repent humbly, pray to, seek, and do Yahweh’s
will in the promised land as they look forward to an era of his healing and
restoration.
Lastly, our investigation of 2 Chr 7:13–16 in relationship with other
related texts in the book of 2 Chronicles has implications for contemporary
readers and the Spirit-empowered community. 67 As has been noted in the
introductory part of this article, some past studies that have examined our
text within its immediate context assert that Yahweh’s promise to heal the
land of his people in 2 Chr 7:14 is limited only to the physical healing of
the land of Israel. On the contrary, however, our study that examines the
text not only in its immediate context but also in its larger context reveals
that for the Chronicler, the meaning of healing the land in 2 Chr 7:14
extends far beyond the physical healing of the land of Israel that results in
agricultural blessings, and also encompasses the restoration of bodily health,
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forgiveness, spiritual restoration, racial reconciliation, wholeness, and wellbeing in every aspect of the lives of his people in the promised land.
Likewise, in 3 John 1–3, John prays for Gaius that he may prosper and
enjoy good health just as his soul prospers (v. 2) because he is walking in the
truth (v. 3). In this context, walking in the truth is closely linked with
healing in a holistic sense that includes physical and spiritual health as well
as wholeness in every aspect of one’s life. This signifies that the Chronicler’s
view of Yahweh’s healing in 2 Chr 7:14 is in line with John’s understanding
of healing in a broad sense, and thus promotes a holistic understanding of
healing that results from having a right relationship with God.
Just as the Chronicler exhorts his post-exilic audience, who look
forward to Yahweh’s era of healing and restoration, to repent and turn to
Yahweh in the promised land (2 Chr 7:13–16), in the book of Acts, Peter
also exhorts his Jewish audience to repent and turn to God so that their sins
may be blotted out and times of refreshing may come from the presence of
the Lord (Acts 3:19–20). In this context, repentance and turning to Yahweh
are identified as “turning each of you from your wicked ways” and accepting
Jesus as the Messiah (Acts 3:26; cf. 2 Chr 7:14 “Turn from their wicked
ways”). Furthermore, just as the Chronicler exhorts his audience to humble
themselves and to seek Yahweh’s will (2 Chr 7:14), in the New Testament,
believers are also exhorted to submit humbly to God’s sovereignty by
seeking his kingdom and righteousness (Matt 6:33), and to humble
themselves under God’s mighty arm (1 Pet 5:6). Thus, when 2 Chr 7:13–16
is read in relationship with some related texts in the New Testament, it is
evident that although the promise in 7:14 was primarily given to the
Israelites, but not to contemporary Christians, the Chronicler’s message in
7:13–16 exhorts not only his post-exilic audience but also readers in all ages
to repent and turn from their wicked ways, and to submit humbly to God’s
sovereignty and seek his will.
Our examination of 2 Chr 7:13–16 at the book level reveals further
that the Chronicler portrays Solomon and Hezekiah, who prayed to God on
behalf of their people, as Yahweh’s agents of healing and restoration (2 Chr
“I Will Heal Their Land” | 275

6:12–7:22, 30:1–20). Likewise, Luke also depicts the disciples and the
apostolic community who were empowered by the Spirit as faithful
witnesses of Jesus Christ who continued the holistic healing mission of
Christ (e.g., Luke 4:18–21; 24:49; Acts 1:8; 2:1–47; 3:1–26; 4:22; 5:12–
16;8:5–13; 9:32–35; 10:36–42; 14:8–10; 20:7–12). Therefore, our reading
of the healing passage in the book of 2 Chronicles in relationship with the
New Testament suggests that we, the Spirit-empowered community, are
called to continue the holistic healing mission of Christ by serving as his
agents of healing and wholeness to our communities and to the world.
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